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Two other systems demand notice here, that given in the
Apocryphon of John and that of Basilides. The 'Apocryphon of
John* is the name of a work, fragments of which have been pre-
served at Berlin for nearly forty years.1 What makes this obscure
and fragmentary work particularly important is that it is obviously
the exposition of a gnostic system described and controverted by
Irenaeus at the end of his first Book against Heresies2. In the
Apocryphon Jesus appears in a vision to John the Apostle and re-
veals Himself as *the Father, the Mother, and the Son.' The
original Source of all things, corresponding to the Valentinian
Bythos or Deep, is depicted as dwelling in His own clear and
tranquil Light, which is the Fountain of the Water of Life. Out
of the depths of His own pure essence comes His own Exnoia or
Thought, just as in the system of Valentin us, but She is given
(without explanation) the name Barbelo. This All-Mother, which
occurs in the Pistis Sophia tracts, is always represented as a kindly,
sympathetic personage, unlike the oddly-named Demiurge or
Archon who formed this material world, called Sabaoth or
laldabaoth or similar names, which seem to have been derived or
corrupted from the Greek Old Testament* Barbelo does not ap-
pear to have any Semitic derivation: it seems to be adapted from
the Coptic belKfe^ a 'seed* or * grain/ Thus while Greet specula-
tion traced the first beginnings of things to a Thought or Notion,
the more concrete Egyptian mind thought of a Seed.
Basilides, a contemporary of Valentinus, produced an inde-
pendent system, which seems to have made a certain impression,
but attracted less followers or modifications than the Valentinian
theology. Basilides conceived that there were 365 heavens, each
superior to the other. Each was less concrete, less material, than
the one below it, till at last in the ultimate region, the cause of all
those below it, we arrive at what is altogether Nothing!* No
doubt this queer theory is an attempt to explain how diversity
could come out of unity, or the concrete out of the undifferentiated,
but the fact is that we do not know, any more than we know the
real nature of our own consciousness of ourselves or of other
things. The 365 heavens of Basilides seem to be nothing more
than an attempt to acquit the Heavenly Power of responsibility
for letting this material concrete world come into existence.
1 It is not yet published* but a very full account of it is given by Prof. Cad
Schmidt in Ptofotesia, P. Kleinert zum ix* Gthurtstagdargebracktjpp. 317-56.
Similar to the Apocrjfhm of John is 'Setheus* an ancient Coptic text bound
up in the Bruce Papyri at Oxford,
8 aJv, Haer. i, 27.                           * Hippolytus, Refvt* TU, 20.